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The Chicago Society Biblical Research was organized February 
21, 1891, the initiative Professor George Gilbert, the 
Chicago Theological Seminary; Professor Edward Curtis, 
McCormick Theological Seminary; and Professor Ira Price 
Morgan Park Baptist Theological Seminary. 


The Society was founded section the National Society 
Biblical Literature and Exegesis. But this arrangement proving 
unsatisfactory, was voted October 29, 1892, that the Society 
assume separate existence under the present name. Professor 
Edward Curtis was the first president. 


The Constitution and were adopted December 10, 
1892, and were published, together with the names the charter 
members the Society follows: Edwin Bissell, Charles 
Bradley, Ernest Burton, Augustus Carrier, Samuel Curtiss, 
George Gilbert, Edward Harper, William Harper, 
Hermann, Charles Horswell, Charles Little, David Marquis, 
Philip Nordell, Ira Price, Hugh Scott, Milton Terry, 
Revere Weidner, Zenos. 


From 1892 until the present, the Society has held with regularity 
three meetings each year. The Constitution and By-Laws have 
undergone but slight revision during the period. 1955 the Society 
laid plans for annual journal entitled Biblical Research. 
Biblical Research appears annually the Fall. Table Contents 
will provided with every fifth volume. Biblical Research indexed 
the American Theological Library Association. Back issues may 
purchased from the publisher. 
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THE VIRGIN BIRTH: 
HISTORICAL FACT KERYGMATIC 


REGINALD FULLER 
Theological Seminary 


revered teacher, the late Sir Edwyn Hoskyns, once told 
how young deacon (it must have been about the year 1910) 
went his bishop, Cosmo Gordon Lang, then Archbishop York, 
report that felt unable proceed his ordination 
the ground that could not accept the historicity the Virgin 
Birth. Fortunately, the archbishop gave him few words fatherly 
encouragement and told him not worry —it would all come right 
the end! And, said Hoskyns (it was 1937), great deal 
water has flowed under the bridge since then. Having other work 
do, did not pursue the subject any further, and Hoskyns died 
before could raised again. What precisely did mean? What 
change had come about between the years 1910 and 1937 the 
attitude scholars towards the Virgin Birth? Undoubtedly the 
twenty years previous this period, the years were the 
classical years the controversy over the matter, any rate across 
the Atlantic. the one side stood phalanx mainly British 
scholars—Gore, Sanday, Ramsay, Orr—stoutly maintaining the 
tradition, with all the reserves and scholarship their 
command. the other side— mainly, though not exclusively, 
were the critics, such Usener and Schmiedel among 
the extremists, Lobstein, Harnack and Thompson among the 
moderates. Both sides pressed their arguments far as, and even 
farther than, they would go. Neither side was squeamish about the 
vehemence with which the controversy was conducted, and neither 
was prepared yield the other. What had happened 
since 1910? Neither side had capitulated, much least was 
There were still those who defended the historicity the 
‘Virgin Birth and those who denied it. But the violence the con- 
troversy had abated. Each side was prepared make certain 


concessions the other. Two typical works this period are those 
Box and Vincent Taylor. Box indeed upholds the tradition. 
but shortens his line defense. Recognizing that the Virgin Birth 
belongs only the later strata the New Testament tradition, 
accounts for the silence earlier writers “family 
theory. longer does argue that the tradition was already 
familiar Mark and Paul. Nor does attempt defend the his- 
toricity the Birth narratives toto, for instance Gore had done. 
readily concedes the character Matthew 1-2, 
and the poetic character some features Luke 1-2. For the most 
part Box content defend the historicity those points 
which the two evangelists are agreed: Joseph and Mary the 
dramatis personae, the nativity Bethlehem, and course the 
Virgin Birth itself. This work truly the most moderate and per- 
suasive defense the tradition. Vincent Taylor has axe grind, 
one way the other. His study undoubtedly the most dispas- 
sionate treatment the subject available. Thus, takes both sides 
task for overpressing their case. The silence the earlier writers 
the New Testament must not pressed imply acceptance 
the tradition, nor the other hand can the infancy narratives 
later interpolations. Taylor does indeed feel the difficulty the 
apparent contradiction between Luke and other features 
the Lukan infancy stories, but patient and exhaustive linguistic 
analysis that and the following verses leads him the conclusion 
that they are definitely Lukan, and (to account for the apparent 
contradiction with the rest) were perhaps inserted the evangelist 
afterthought into his already finished draft, together with 
was supposed” Luke 23. the question historicity, 
Dr. Taylor returned verdict proven”. 

Not all scholars who took the critical side were prepared 
far Dr. Taylor. widely held and influential position, for in- 
stance, that taken Streeter The Four Gospels. 
the strength the omission Luke the old Latin 
and its substitution this point 38, Streeter able dismiss 
that reduces the evidence for the Virgin Birth Matthew only, 
that can explained Matthean invention square 


with the prophecy Isa. without recourse theories pagan 
derivation (cf. Grant, Introduction New Testament 
Thought, pp. 230-232). But Gilmour remarks (Interpreters’ 
Bible loc.) the evidence very impressive.” 

One ought perhaps mention this point two works published 
during this period this side the Atlantic, Machen the tra- 
ditional side and Elwood Worcester the critical. tone and 
temper, and the reluctance make concessions, both these 
works belong spirit the pre-1910 critical period. They are 
veritable ektromata! 

the whole, therefore, Hoskyns’ own verdict 1931 represents 
fair summary the position reached the thirties: 


Concerning the origin the belief the Virgin Birth the 
critical historian can say nothing. The two editors (sc. Matthew 
and Luke) agree only recording the birth Jesus the 
fulfilment particular prophecy. Otherwise their Infancy 
narratives have point contact. This single point agree- 
ment proves only that neither evangelist was responsible for 
originating the belief.... impossible discover what 
authority they introduced into their narratives. 

The Riddle the New Testament, 132. 


other words, the most significant stream scholarship had 
advanced during the period after 1910 from violent attack and 
frantic defense reverent historical angosticism. Behind that 
point was impossible for the historian, Hoskyns rightly con- 
tended, (cf. also Interpreters’ Bible, VII, 254). 


Now Hoskyns goes raise the question why the evangelists 
recorded the Virgin Birth: 


Matthew and Luke adopt the Virgin Birth into their narra- 
tives order make the Markan gospel less enigmatic ... 
order explain the authority Jesus. 


This not very full answer, but Hoskyns has, believe, put his 
finger the really important question which for the most part got 
obscured during the controversial period: not, Did happen, but, 
What did the evangelists mean it? 


Now, apart from Matt. and Luke 23, which will 


discussed later, the assertion the virginal conception Jesus 
confined the two annunciations, Matt. 18-25 and Luke 
26-38. Outside these two pericopae both gospels assume that 
Jesus the Son Joseph well Mary (Matt. 55; Luke 
27, 33, 41, 43, 48; 22). can course argued, the 
traditionalists frequently have argued, that these contradictions are 
apparent rather than real. The statements question are not 
editorial sections, but placed the narrative sections the mouths 
Mary and the populace. This usage, are plausibly told, 
accord with psychological probability the case Mary, and histo- 
rical probability the case the crowd. This may true, but 
realizing today the kerygmatic character the gospels, 
hard credit them with such high regard for psychological 
probability historical verisimilitude point this kind. Hence 
the contradictions invite the critical hypotheses interpolation. 
But what the evangelists were themselves capable allowing 
these contradictions stand unresolved their narratives? Are 
there any conditions under which such procedure would con- 
ceivable? suggest that they could have done so, their purpose 
recording the annunciations, which have doubt been handed 
down them the tradition, and which they doubtless themselves 
assumed historical, kerygmatic, rather than historical. 

Turning the two annunciations, find first that Matthew and 
Luke both relate the virginal conception curious oblique manner. 
Luke announced angelic visitation and future event. 
Neither evangelist directly describes the event. This should warn 
that the form the story that theological interpretation 
rather than historical narration. Secondly, both narratives 
there singularly little stress the biological element, which 
appears Only Matthew’s “found with child” 18, cf. 23a) and 
Luke’s “thou shalt conceive” 31). The biological event 
more than the presupposition for two interpretative statements 
different kind each account, one negative and the other 


(1) negative 
Matthew: they were come 18) 
Luke: “seeing that know man” 24) 


(2) positive 
Matthew: the Holy Ghost” 18, 20) 
Luke: “the Holy Ghost shall come upon thee, and the power 
the Most High shall overshadow thee” 35) 


The Matthean and Lukan stories have often been commended for 
their reserve contrast pagan stories the miraculous birth 
wonderful children, and this has been used the traditionalists 
defense against pagan derivation. that may, the real 
reason for the reserve the evangelists probably their complete 
lack interest the virginal conception biological event. The 
whole weight emphasis lies, both cases, the work the 
The purpose the negative statements is, may 
put so, get Joseph out the way make room not for 
conception, the ordinary sense the term, but rather for 
fresh creative act the Spirit God which had brooded over the 
primeval waters the first creation. The annunciations may 
presume parthenogenesis: what they proclaim pneumatic 
origination. Thus the two evangelists bear witness the invasive 
character the history Jesus. The nexus cause and event 
which characterize human history are breached direct inter- 
vention extra. Thus testimony borne striking manner 
the the redemptive act God. will noticed 
that the moderate liberals, like Lobstein, Harnack and Elwood 
Worcester, were raising the right question when they sought the 
origin the stories the Virgin Birth the impress the person- 
ality Jesus upon For the question was, What did the 
Evangelists mean the story? But the answer they gave was 
one. The early Church was not interested the 
Jesus psychological and historical phenom- 
enon, but rather what God had wrought him. 

sum therefore, Matthew and Luke not treat the Virgin 
Ereignis” (see T.W.N.T. s.v. parthenos). not event 
explained physiologically, fitted with other historical 
events. tradition which pressed into service order 
proclaim the significance Jesus. 

seems that the kerygmatic character the virginal conception 


was later forgotten, for the textual tradition has some places 
attempted what the evangelists themselves refused do, 
namely harmonize other parts the narrative with the annun- 
ciation pericopae. Thus they treat the virginal conception 
“verfiigbares This has happened not only the narrative 
portions where the contradiction manifest noted above, but 
almost certainly the genealogy Matthew (see Vincent Taylor 
the textual problem: the original reading 16, argues, 
was Joseph begat Jesus, who was called and perhaps 
also the case Luke 23. Although there textual evidence 
for the omission the words was this verse, 
must surely admitted that they look very much like gloss. 

are prepared follow the evangelists refusing treat 
the virginal conception event,” correlated 
with other parts the narrative, can treat 
dogma,” that is, fit into our total dogmatic scheme? Dr. Bultmann, 
repeating argument first enunciated Strauss and there- 
after frequently employed the critics during the controversial 
period, observes that the the Virgin Birth inconsistent 
with the Christ’s pre-existence Myth, 11). 
The ground for this objection (which not immediately obvious 
anyone brought the Nicene that the Lukan 
narrative appears date the divine sonship and derive from his 
pneumatic conception (Luke 35). course possible ex- 
pound this verse, the apologists for historical Virgin Birth 
have often done, way compatible with the Pauline and Joh- 
annine doctrine Christ’s pre-existence. But ought that? 
Are then understanding the virginal conception and pre-exist- 
ence the New Testament means them understood? Ought 
they not rather taken two parallel, but entirely distinct 
proclamations the invasive character the Christ-event? Are 
then liberty take our choice between the two attempts, 
preferring perhaps, like Elwood Worcester, the Pauline and Joh- 
annine doctrine pre-existence the Matthean-Lukan virginal 
conception? Are preserving the New Testament kerygma intact 
eliminate the Virgin Birth? have the annunciation stories 
distinct kerygmatic contribution their own? They certainly 
have, for not only they assert, like the pre-existence doctrine, the 


invasive character the Christ-event: they also assert that this 
invasion took place within particular history. The invasion from 
the other side wrought upon the history Israel, which Mary 
the embodiment. her the eschatological marriage between 
Yahweh and his people reaching fulfilment. Such may well the 
point Matthew’s Emmanuel quotation, where the emphasis lies 
Emmanuel itself, which Matthew pains interpret, rather 
than the doubtful word the beginning the 
quotation. may also the purpose the typology which 
clearly motivates Luke his portrayal Mary. She recalls the 
ancient daughters Israel, such Sarah, the wife Manoah, and 
Hannah, who were likewise recipients wonderful conceptions. 
thorough investigation Mary the embodiment Israel, the 
daughter Zion, with whom Yahweh celebrate his marriage 
the last days, would profitable line investigation 
attempt establish more conclusively the distinctive kerygmatic 
signifiance the virginal conception. All this can only adum- 
brated here. 

sum up. Hoskyns was right when said that the controversy 
about the Virgin Birth had entered into new phase between 1910 
and 1937. That new phase was marked “reverent historical 
That still remains the limit the possibilities 
purely historical investigation. But different level, ought 
now position advance from historical agnosticism 
what really matters, kerygmatic affirmation: believe Jesus 
Christ... incarnate the Holy Ghost the Virgin Mary.” 
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THE QUMRAN SCROLLS AND EARLY JUDAISM 


RALPH MARCUS 
The University Chicago 


the six years that have passed since the appearance the first 
the Qumran scrolls printed complete many 
scholarly books and articles, addition innumerable popular 
treatments, have been published that very difficult even for 
specialist evaluate the most important advances our know- 
ledge.? But the task considerably lightened restricting such 
survey the bearing the new finds Intertestamental studies, 
although even with the exclusion the literature dealing with the 
Old Testament and Early Christianity, one who tries orient him- 
self this rapidly expanding field wonders whether has been 
able more than glean the corners the field, like the poor 
farmers who are provided for Mosaic legislation. spite some 
misgiving shall try indicate briefly what seem the most 
representative contributions and the future tasks most pressing 
the light our knowledge the present time (April, 1956). 

will most convenient divide this condensed survey into 
five sections: (1) linguistic problems; (2) literary affinities; (3) the 
historical background; (4) the Jewish religious background; 
(5) Gnostic elements the Qumran Scrolls. 


LINGUISTIC PROBLEMS 


Some the peculiarities Qumran orthography are more than 
merely antiquarian strictly linguistic interest since they involve 
interpretations the text. For example, tendency abbreviate 
omitting vocalic consonants (matres lectionis) the case 


CDC, shall use the homelier but more transparent abbreviations: Dam. Cov., 
Hab. Com., Hymns, Man. Disc., War Scroll. For practical purposes the 
Damascus Covenant included among the Qumran scrolls. 


feminine singular noun suffix endings may affect the reading 
the form and its Thus the form MSYHW would nor- 
mally taken mean but some cases found 
these writings might perhaps equivalent MSYHYW and 
mean anointed ones.” Less important the whole but some 
cases not altogether trivial the apparent omission the ending 
tion” (Dam. Cov. ii. Man. Disc. iv. 12) does not much matter 
whether HBL masculine noun the abbreviation feminine 
noun habbalah, which the usual rabbinic form. But may 
more important decide whether TKWN, several times used 
the Man. Disc., for example, represents masculine tikkun feminine 
for here difference meaning may involved, perhaps 
also probable that abbreviation plays part such form 
LQTYL (e.g., LQRYB Man. Disc. viii. and that this meant 
represent the hiphil infinitive These are only few exam- 
ples out many that might cited show how desirable would 
have comprehensive study made the orthography the 
scrolls, not merely those containing biblical texts but also the 
original sectarian writings. 

vocabulary too have learned about number new words 
new meanings words already known. Some these discoveries 
are incidentally value for biblical and rabbinic writings. choose 
random, one might cite na‘alam, meaning “bribe” “corrup- 
discussed Robert this form should read instead 
the Masoretic na‘alayim meaning shoes” Sam. xii. 
and Amos ii. The word kur may mean “womb” rather 
than “furnace” some occurrences the Among the 
technical military terms discussed Avi Yonah, Yigael Yadin 
and one finds KYDN meaning rather than 
BNYM meaning and other new meanings. 

More problematic are number words belonging the theolog- 
ical administrative vocabulary the Qumran covenanters, which 
may used more than one sense and are sometimes ambiguous 
may have new shades meaning not found contemporary 
rabbinic literature. For example, tol*edah seems mean 
the Man. Disc., thus furnishing parallel Greek the 


same scroll seems mean although van 
der Ploeg takes the phrase milhamah the War Scroll 
mean While yahad generally means “commu- 
nity” the sense “communal organization” the Man. Disc.,!° 
there are some passages this document where seems mean 
say which these meanings Beside meaning both 
and the word ‘esah gives further trouble 
because not always clear whether the Man. Disc. the 
part the yahad coterminous with it. Again, whether 
rabbim means the sense the general membership 
the covenanters only teachers” leaders” the 
community also uncertain although the former meaning seems 
more probable the majority 

Recently there has appeared suggestive but inconclusive dis- 
cussion the possible distinctions meaning, various types 
exegesis general, the roots PRS, PSR and Sometimes 
seemingly innocuous phrase may conceal intricate pattern 
associations, for example, “met tebel the the 
Man. Disc. suspect this phrase connected with the semi- 
mythological use tebel the Mandaean Ginza. Even humble 
particle the preposition takes formidable array unusual 
functions the Qumran scrolls, and might well serve the 
nucleus extended study syntax these writings. 

Another instance the obscurity seemingly transparent 
phrase afforded the locution beyn (Man. Disc. 
19-20) passage that speaks examining the spirits the 
members the yahad. Does the phrase here mean or, 
one’s relation with one’s 

Before leaving this section some the linguistic aspects the 
Qumran writings, should like remark that the curious conglom- 
eration prepositional phrases that one meets the theological 
parts the Man. Disc. seem quite unlike the style rabbinic 
Hebrew the haggadic type but seem bear curious resem- 
blance the style Paul, which have always found puzzling 
because quite unlike any Hebrew, Aramaic Greek style 
the first century. But whether this apparent resemblance between 


the style the Qumran writer and that Paul taken 
mean that the latter was influenced the former must left for 
discussion future occasion. 


AFFINITIES 


early 1910 the editio princeps the Damascus Covenant 
Solomon Schechter pointed out that the author the Dam. Cov. 
had made use such apocryphal (bez. pseudepigraphic) works 
the book Jubilees (referred book the divisions the 
xvi. 3), the Testaments the XII Patriarchs, least 
the Testament Levi (iv. al.), and perhaps other, lost apoc- 
view the close relation the Dam. Cov. the Qumran 
writings not surprising that the latter should also found 
contain parallels various apocryphal books and, view their 
varied contents, that these parallels should rather extensive. 
what follows shall glance some the parallels possible 
citations. 


Jubilees 


Parallels between Jubilees and the Dam. Cov. were adduced 
Schechter his editio princeps the latter work, saw above. 
Moreover, brief fragments the book Jubilees were discovered 
caves and and have been published Barthélemy and 
Then too important link between the Qumran writings and Ju- 
bilees their common use peculiar calendar, which Julian 
Morgenstern has plausibly traced back early Canaanite agri- 
cultural pentacontad This consists year weeks 
364 days, divided into months days each plus intercalary 
days, each which inserted after every third month. The year 
each that every festival falls the same day the week every 
year. adjustment the year also made consist seven 
periods days each plus two special weeks, and this ancient 
agricultural system still preserved among the modern Christian 
fellahin Palestine under the name sabi‘ hamsinat 
fifties”, beginning Easter. There can little doubt that the 
calendar Jubilees referred Man. Disc. 1-8. Among other 
parallels one might cite the passage Disc., iii. 24, where the 
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hostility the chief evil spirits described the 
his mastema’’, the last word being the name given the chief evil 
spirits Jubilees. Other examples verbal coincidence disguised 
allusions Jubilees might cited from the Man. Disc. but are 
probably not needed show that the two books must have come 
from the same sectarian group. should bear mind, however, 
that Jubilees stricter some points Halakah than the Dam. 


The Assumption (Testament) Moses 


interesting recall that the introduction his translation 
this book Canon Charles concluded that the author could not 
have been Essene. the entire book interpenetrated with 
national hopes and aspirations. The ideal the Essene was individ- 
ualistic and ethical and not national.... The author also was much 
concerned the character the temple sacrifices, but the Essene 
disapproved wholly animal sacrifice.” These assumptions about 
the Essenes are not supported any concrete evidence and 
seems unlikely that they can be. Nevertheless, Charles’ further 
assumption that the author the Assumption Moses was 
not far from the truth. Actually all but 
three four theological doctrines, the Essenes and the Pharisaic 
quietists were much closer than Canon Charles imagined but the 
discussion this matter properly belongs later section this 
paper. the very beginning this book, there occurs 
passage that reminds one strikingly the actual circumstances 
the deposition and discovery the Qumran scrolls, namely Moses’ 
deathbed instructions Joshua place his writings sealed 
earthen vessels: percipe scribturam hanc recognoscendam tutatio- 
nem librorum quos tibi tradam, quos ordinabis chedriabis reponis 
vasis fictilibus loco quem fecit initio creaturae orbis invocetur 
nomen illius usque diem paenitentiae etc. Particularly intriguing, 
moreover, the possible connection the mysterious 
chap. with the Qumran legislator Mowinckel right 
supposing that the name Taxo represents the Greek participle 
translation the Hebrew participle-substantive the 
root HQQ rule” legislate”. Mowinckel’s explanation 
the name seems bit more than earlier ones, including 
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that proposed Burkitt (ap. Charles) namely that tazo defective 
writing for which turn gematria for 
the name Eleazar, and that this person the Maccabean martyr, 
the father the seven martyred sons who are mentioned the 
same chapter. Recently Delcor has expressed doubts about the 
identification Taxo with the Qumran the ground 
that the Assumption Moses dates from the first century and 
probably refers Varus’ attack the Jews during the reign 
Archelaus. Although Delcor himself has not convincingly demon- 
strated that the work dates from this time, true that view 
the fact that know very little either about the Qumran legis- 
lator Taxo would foolish insist upon this identification. 
But there reason object the view that the Assumption 
Moses reflects the same attitude protest against both Jewish and 
Roman authorities that find the Qumran writings. 


The Assumption Isaiah 


This apocryphon has recently been singled out for comparison 
with the Qumran scrolls Flusser. has listed five points 
resemblance which thinks point common origin. These are, 
very briefly, the marked dualism both the Assumption and the 
Qumran scrolis, the prominence Belial both, the Messianic 
significance the wilderness, the name Metambuchos, corruption 
mattan bugah (cf. Man. Disc. 15), and the name Behira 
(cf. Hab. Com. ix. 12). These points are perhaps rather slender 
evidence but the cases other apocrypha they serve 
strengthen the general impression made these apocalyptic works 
that they come from sectarian group closely resembling that 
Qumran. 


The Testaments the XII Patriarchs 


Even were accept the theory lately proposed 
that the Testaments whole were composed earlier than 200 
and that the Christian redactor was rather 
than should still not have exclude the 
possibility that they reflect the same kind Judaism the 
Qumran writings since can hardly doubted that this work 
preserves much material from earlier The assumption 


the Jewish and pre-Christian authorship certain parts the 
Testaments strongly supported the discovery Aramaic 

But the Testaments Levi (to which shall return moment) 
not the only part the Testaments that has been brought into 
relation with the Qumran writings the Dam. Cov. For example, 
Ginzberg many years ago pointed out that the passage about the 
angels, called ones the Most cursing trangressors 
Dam. Cov. xx. has parallel Test. Naphtali viii. for him 
who does not what right, angels and men will curse him.” 

Less exact the parallelism between Test. Asher cc. i-iii the 
doctrine the Two Ways and the similar passage Man. Disc. iii. 
12-iv. 21, which attention has recently been called Paul 
Winter (another aspect this same passage discussed below 
Section 5). this connection may noted that one should 
always careful specify the type and character the dualism 
which one cites trying find parallelism because the idea Two 
Ways, for example, was well established post-biblical Judaism 
through its early formulation the book (xxx. 
life and death have set before thee’’) that its reappearance 
slightly different wording the literature the Hellenistic- 
Roman period need not itself give rise suspicion either 
sectarian origin foreign (Iranian) influence (see below, sections 
and 5). 

come now the supposed parallelism between the Qumran 
scrolls and cc. xvii and xviii the Testament Levi, most elaborately 
presented With the historical implications 
this portion the Testaments need not deal here but shall 
merely report Dupont-Sommer’s conclusion that chap. xviii the 
Test. Levi first evidence this messianizing the Teacher 
Whatever the date the supposed martyrdom the 
Teacher Righteousness may (he may course merely 
imagined future martyr), few will doubt that the Test. Levi 
have essentially the same kind historical-eschatological writing 
that have the Qumran scrolls. illustration the close 
resemblance style between the Test. Levi and, for example, the 
Man. Disc. one might cite the verse from Test. Levi xix. which 
reads, the light the darkness, the Torah YHWH 
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the works Belial Several other verbal parallels between the 
Testaments and the Dam. Cov. are listed Rabin his edition 
the latter. 


Psalms Solomon 


That the Ps. Sol. reflect the views Pharisee writing shortly 
after Pompey’s capture Jerusalem and his later death 
Egypt the hands partisan Caesar (48 C.) has long 
been the prevailing view, and there seems new evidence 
that would cause revision the generally accepted dating. Wheth- 
the Hab. Com. refers these same events, however, Dupont- 
Sommer, among others, stoutly argues, another problem, 
considered more appropriately Section Here one may remark 
parenthetically that even the Hab. Com. does refer this period 
Jewish history, that would not itself prove literary relation 
between and Ps. Sol. 

There are, however, certain resemblances content and form 
between the Ps. Sol. and the Qumran writings, for example, the 
references the former the defilement the sanctuary unclean 
persons, the destruction sinners Sheol, the flight the 
righteous into the wilderness and the like. More specific the 
resemblance shown such passage Ps. Sol. xviii. rod 
discipline the anointed the Lord fear his God the 
wisdom spirit and righteousness and strength.” This certainly 
reminiscent the style the Man. Disc. 

the other hand, there are certain curious differences between 
Ps. Sol. and the Qumran writings. For example, the former stresses 
the freedom man’s moral choice and lacks the cosmic-ethical 
dualism the latter. any rate there reason wonder whether 
Kuhn not right suggesting that “the writings the 
New Covenant are closer the gnosticising gnostic Odes Solo- 
mon than the Pharisaic Jewish Psalms 


Enoch 


That the book Enoch emanates from the same sectarian group 
the Dam. Cov. and Qumran writings (and the other apocalyptic 
books reviewed above) clear from number general and concrete 
resemblances between and them. Enoch find the same 
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combination pessimism, determinism, dualism and opposition 
technology that these other writings, and are therefore 
justified supposing that reflects the same Gnostic-Jewish tend- 
ency. There are also more concrete resemblances, for example, the 
use pentacontad calendar (see above Jubilees), the role 
the heavenly Watchers, the medical aspect the Tree the 
vision revealed Mt. Hermon that suggests similar combination 
found the Aram. fragment the Test. Levi, and number 
verbal and stylistic parallels. Consider, for example, Enoch xli. 
“and the course the path the moon light the righteous and 
darkness the sinners the name the Lord, who made separa- 
tion between the light and the darkness and divided the spirits 
men the description the wisdom the Elect One Enoch 
xlix. 

the other hand, the eschatological scenery and the mythology 
are more elaborate Enoch than any the Qumran writings, 
even the Hymns. There also seem some differences detail 
that may have more than slight significance. For example, 
Louis Ginzberg has argued that Enoch the destruc- 
mal’akey habbal(ah), are under the command the chief 
the evil spirits while the Dam. Cov. (ii. they are regarded 
fulfilling God’s commands punishing sinners. This difference may 
more apparent than real. And even real, there reason 
why such difference opinion should not have existed within the 
same sectarian group precisely there were differences opinion 
about equally important matters between the Hillelite and Sham- 
maite wings the Pharisaic party. 

spite these concrete differences and still others that might 
adduced, shall probably not wrong holding that Enoch, 
like the other apocryphal books here briefly considered, was com- 
posed members the same group that which the authors 
the Dam. Cov. and the Qumran scrolls belonged. 


considering the connection certain (usually enigmatic) 
passages the Qumran writings with events the history the 
sectarian covenanters, shall here assume without further argument 
and the basis both the literary and archaeological evidence 
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(well summarized Rowley, Burrows and others) that the earlier 
limit time the historical background the period the Seleucid 
conquest Palestine ca. 200 C., and the later limit the destruc- 
tion the Temple A.D. Here again interesting note 
that the perceptive Louis Ginzberg set almost the same limits time 
for the composition the Dam. 

There another general consideration that should kept 
mind when dealing with the problem the historical background 
(which venture consider less important than the social-religious 
background) the covenanters, and this the assumption that 
not only may different works among their writings refer primarily 
different periods their history but also that single work may 
interpret various verses the same chapter biblical book 
refer different events the history the sect; tor example, 
speaking very general terms merely illustrate this point, suc- 
cessive verses Habakkuk other prophet may interpreted 
refer the founding the sect its migration the 
persecution the Teacher Righteousness etc. are under 
obligation find particular historical context for all the allegorical 
interpretations occurring all the scrolls even any one 

may also instructive cite example the divergent 
interpretations single enigmatic phrase various, equally 
ingenious and learned scholars order show how difficult 
determine the historical or, the case may be, the religious back- 
ground such passage the present state our knowledge, 
which not sufficient appreciate all the allegorical techniques 
these writers the mannerisms their scribes. 

The passage question the Man. Disc. context 
dealing with the calendar but rather obscure whole. The text 
reads W’WT space about three letters— 
LMPTH HSDYW ‘WLM. This phrase usually taken mean 
“and the sign (or for the opening (or His 
eternal the like. Brownlee suggests that the the 
initial word like nabi‘ nes and refers the Messiah, 
key the house Is. xxii.22. Dupont-Sommer argues™ 
that the here represents the number and addition any 
calendrical significance may have must connected with Pytha- 
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gorean number-mysticism. slightly different explanation offered 
Morgenstern namely that the meaning indicates the 
pentacontad calendar that was used the covenanters and the 
authors Jubilees and Enoch. But Del Medico, who prefers 
purely historical explanation, explains that the initial the 
name Nero, and that have here parallel the cryptic allusion 
Nero Sibylline Oracles f., which reads, shall become 
master (koiranos) who has the keraia fifty.” (Incidentally keraia 
normally means letter rather than but here the 
word may have been chosen for its phonetic resemblance 
and loosely used the sense letter). 

extremely improbable that these four divergent explanations 
this particular phrase are all right. They may, however, very well 
all wrong, particularly closer inspection the light new 
evidence appears that the was only first letter uncompleted 
illegible word the original 

for the varieties datings proposed for the few historical 
incidents that are somewhat vaguely alluded the scrolls, this 
uncertainty hardly surprising view the fact that there were 
half dozen times known the Hellenistic-Roman period 
when the Jewish authorities acted manner that shocked the 
pious Jews whose number the Qumran covenanters obviously 
belonged, and when the Seleucid Roman rulers supported the 
unorthodox Jewish authorities any rate seemed the pious 
Jews the instruments divine wrath punishing Israel for 
its unfaithfulness the Law. The discovery new documents may, 
course, enable fix upon more exact date for some all 
the incidents referred the Qumran writings but the present 
moment does not seem wise date what seems the decisive 
moment the sect’s history, namely the persecution the Teacher 
Righteousness, with absolute confidence any one decade 
quadrennium between 200 and One the merits 
Burrows’ book is, think, similarly uncommitted attitude toward 
the question historical spite this negative 
attitude find both interesting and instructive consider some 
the representative arguments for favoring one particular date for 
the apparently crucial years the history the sect, and shall 
therefore list some these the hope illustrating the rather 
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consistent attitude most scholars their various estimates the 
sect’s general social-religious position and its relation better 
known Jewish groups. The latter problem seems much more 
important than that the identity the leading persons mentioned 
the scrolls. 


Pre-Maccabean and Maccabean 


Early the study the Qumran texts Reicke suggested 
that the Absalom” mentioned the Hab. Com. was the 
Tobiad family that set itself against the Oniad high priests 
the struggle for power Judaea first under Ptolemaic and then 
under Seleucid rule. The Teacher Righteousness therefore must 
have been one the high priests persecuted the hellenizing Jews 
the years predecing the Maccabean revolt. This view was first 
accepted Millar Burrows but later expressed the opinion 
that the “house was group people for some 
unexplained reason should have helped the teacher righteousness 
but instead kept silence.” Rowley, having before him num- 
ber earlier theories, made out plausible case for identifying 
the Teacher Righteousness with the high priest Onias III, and 
wicked with the hellenizing Jason, and man lies” 
with Antiochus Epiphanes. early Maccabean dating, Rowley 
argued further, supported the passages the War Scroll that 
describe the slogans written the banners the Jewish army 
since they are similar watchwords used the Maccabean armies, 
according Maccabees viii. and xiii. 15. 

his more recent and detailed work Michel agrees with 
Rowley identifying the Teacher Righteousness with Onias 
and ‘‘the man lies” with Antiochus Epiphanes, but takes 
wicked Menelaus rather than Jason, and supposes that 
house was one the great families the Macca- 
bean period. 


From Jonathan Alexander Jannaeus 


Similarly inconclusive, because the lack sufficient detail, 
the dating the climactic activity the Teacher Righteousness 
the period from ca. 150 ca. 100 Among the more persuasive 
attempts this kind that Brownlee who proposes identify 
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the Teacher Righteousness with the Essene Judah, who, according 
Josephus (Antiquities xiii. 311-318), prophesied the death 
Antigonus, the brother Aristobulus His identification based 
the following grounds: both men were teachers with disciples 
awaiting their messages; both made prophecies about imminent 
events; both were hostile the official priesthood; the story 
Judah’s appearance the Temple area suggests the scene presented 
the Hab. Com. the wicked priest attacking the Teacher 
righteousness the Day Atonement. 

Because the resemblance some features military technique 
described the War Scroll those known from Maccabees 
and other sources early Hasmonean history Avi Yonah dates this 
scroll the reign Jonathan, partly because the prominence 
the Levites. Some the common military features listed Avi 
Yonah are the use infantry phalanx with cavalry wings and 
with slingers front, the manner collecting booty, and the special 
signal for ambush. concludes that though the War Scroll 
Messianic allegory contains historical allusions the period 
Jonathan. Somewhat earlier Dupont-Sommer generally the same 
grounds had dated the War Scroll the century between 165 
and 

Most scholars would, think, agree concluding from these and 
similar arguments that the history the Qumran sect was certainly 
affected the policies the earlier Hasmonean rulers (one thinks 
particularly John Hycranus and his break with the Pharisees) but 
not that enough concrete information has yet been found the 
scrolls justify putting the floruit the Teacher Righteous- 
ness the second half the second century 


Alexander Jannaeus 


one the earliest studies the Dam. Cov., that Canon 
the reign Alexander Jannaeus was suggested 
possible background, among other reasons because the reference 
ix. men war who marched with the man lies.” 
the basis other passages, however, Charles expressed the belief 
that the main events mentioned this work occurred during the 

the work frequently cited this paper authoritative 
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exposition the Halakic contents the Dam. Cov. the late Profes- 
sor Louis Ginzberg argued some that the reign 
Alexander Jannaeus was the period when group Pharisees 
protest against the misconduct the Sadducean high priests and 
fear persecution the hands the king left Judaea and settled 
the region Damascus, more specifically Bet Zabdai. 

Professor Segal the Hebrew University Jerusalem begins his 
study the historical background the Hab. with brief 
demonstration its connection with the Dam. Cov. and then pro- 
ceeds argue (curiously enough without showing any knowledge 
Ginzberg’s work along similar lines) the basis several pas- 
sages the Hab. Com. that the Teacher Righteousness may well 
have begun his career under John Hyrcanus but was persecuted 
Alexander Jannaeus, and that was during the latter’s reign that 
the Hasidim more militant kind emigrated Damascus and 
formed the yahad covenantal group mentioned the Qumran 
writings. further ingeniously suggests that the less militant Hasi- 
dim may have remained Judaea and formed the order Essenes, 
point which shall later return. 

these and similar attempts date the chief events the 
Qumran sect’s history the reign Jannaeus have greater cogency 
than arguments for somewhat earlier somewhat later date? 
Just possibly they because the fact that thanks Josephus 
know more about the effects the internal and external political 
situation the religious parties Judeaea the reign Jannaeus 
than any during the Hellenistic-Roman period. 
But again must said that shall have obtain more concrete 
and detailed information from the scrolls than they have yet yielded 
before can confidently identify Alexander Jannaeus with the 
opponent the Teacher Righteousness. Such new information 
may, course, come from new discoveries any 


The Last Hasmoneans and Herod 


Perhaps more attention has been given the period before and 
after the conquest Jerusalem Pompey than any 
comparable span time the background the Qumran scrolls. 
this so, chiefly due, imagine, the persuasiveness 
Dupont-Sommer, whose very readable books have been widely 
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is, course, not alone fixing this period, having 
been preceded the late Goossens and followed by, among 
others, Karl His theory that the Teacher Righteous- 
ness was the saintly Onias who was stoned the followers 
Hyrcanus for refusing curse Aristobulus II, and whose murder 
was followed famine divine anishment, according Jo- 
sephus (Ant. xiv. 22-28). The could either 
Aristobulus both. The Qumran sect, thinks, 
originated Judaea and went Damascus ca. but early 
the reign Herod returned Judaea (leaving branch 
Damascus) and reorganized itself. Dupont-Sommer also takes the 
(implied?) years” between the “gathering the Teacher 
Righteousness and the return the Anointed (Dam. Cov. cod. 
xix. 34-35) mean loosely the generation between and 
The Kittim would the Romans under Pompey’s command, 
and the threatened catastrophe would the conquest Jerusalem 
Pompey, which fell Day Atonement according tra- 
dition preserved Josephus (Ant. xiv. Actually, however, 
the fall Jerusalem may have occurred 

Here again, the case each the earlier datings, one can 
only say that the arguments Dupont-Sommer and the scholars 
who agree with him supposing that the Qumran scrolls refer 
chiefly the period Roman intervention Palestine are more 
suggestive than convincing, and for the same reason, that is, the 
lack concrete detail the scrolls. 


The First Century 


“The most startling all about the background the 
Qumran scrolls, according Burrows Teicher’s theory 
that the Teacher Righteousness Jesus, “the man lies” 
Paul, and the covenanters are the Jewish Christian sect Ebioni- 
Their Ebionite background is, however, supported argu- 
ments that are for the most part vague specious. illus- 
trate two examples. One the arguments that the Ebionites 
lived Transjordan the vicinity the Ain Feshkha cave.” 
But the Ebionite center Pella considerably farther from the 
caves Qumran than was that the Essenes, according the 
ancient sources, that this geographical argument less effective 
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for the theory Ebionite background than for Essene one. 
second doubtful argument, however attractive may seem first 
sight, Teicher’s contention that the sign found the margin 
the Isaiah scroll opposite several eschatological passages 
Teicher calls them) “in origin ancient Hebrew taw, 
derived from the text Ezekiel” and abbreviation 
Khristos. Presumably the time when wrote his article the 
sign Teicher was not familiar with the material bearing this 
symbol that has been collected Goodenough his monumental 
work Jewish art the Hellenistic-Roman After careful 
study the archaeological material Goodenough endorses Dinkler’s 
statement that Jews knew and used the sign the cross... 
token eschatological protection.” adds quotation from 
the Babylonian Talmud, Keritot 5b, that reads, anointing kings 
one draws the figure crown, and with priests the shape the 
letter chi. Menashia said, The Greek (letter) chi meant.” Thus 
there need suppose that the sign the margin the 
Isaiah scroll from Qumran has anything with Khristos with 
Jewish Christianity. 

Equally unconvincing are other theories dating the first 
century D., for example the suggestion Coppens that the 
catastrophes alluded the scrolls are the burning Jerusalem 
the war with Rome and the eruption Mt. Vesuvius 


Summary 


summarizing this schematic presentation theories about the 
historical background the scrolls can only say with any degree 
assurance that the situation cryptically described various 
allegorical-historical passages seems that the second and 
first centuries when there was great tension between the pious 
Jews, the one hand, and the worldly Jews, whether belonging 
the Sadducean aristocracy the Hasmonean dynasty the 
Heriodan family, the other hand. the present stage our 
knowledge fix upon any one decade quarter-century 
the floruit the Teacher Righteousness. can, however, say 
with some degree confidence that among the longer time-spans 
within these two centuries the first half the first century 
that seems more likely time than the other three half-centuries. 
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For reasons partly explained above believe that the problem 
the relation the Qumran covenanters other Jewish groups 
greater importance than the determination the exact historical 
events alluded their writings. 

spite recurrent expressions approval concerning the 
Zadok”’ the Qumran scrolls hardly anyone will seriously argue 
that the covenanters belonged the conservative and wealthy 
Sadducean party. they obviously meant the 
idealized priests Zadokite descent and not the actual priests 
the Hasmonean and Herodian periods. 

must therefore proceed inquire whether these sectarians 
were close either the Pharisees the Essenes another the 
social-religious parties among the Jews Hellenistic-Roman Pales- 
tine, however obscurely known these last may be. 


The Pharisees 


Only few the many scholars who have written the religious 
affiliations the Qumran covenanters have made thorough study 
the Halakic passages the Man. Disc. While the arguments 
those scholars who would ascribe the scrolls the medieval sect 
Karaites seem completely unconvincing, should like 
express appreciation one useful thing that they have done 
opposing the early dating favored the great majority, and that 
that they have called attention the necessity consulting 
Talmudic literature for better understanding the religious-social 
position the Qumran covenanters. 

While recognizing the fact that the great majority the scholars 
who have been writing the Qumran documents are not experts 
the field rabbinic, especially halakic rabbinic, literature, still 
find strange that hardly any them have paid any attention 
the extended analysis the halakah the Dam. Cov. that was 
made the late Louis Ginzberg, one the two three greatest 
Talmudists the past half least satisfaction 
observe that Rabin his very useful edition and annotated 
translation the Dam. Cov. (which, incidentally, sometimes gives 
different reading the text from that Ginzberg) has not only 
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compared many the practices enjoined the Dam. Cov. with 
those described the Man. Disc. and various pseudepigraphic 
books but has also made liberal use the Talmudic, Geonic and 
Karaite material cited Ginzberg his analysis the halakah 
the Dam. Cov. 

The conclusions reached Ginzberg about the relation the 
Damascus covenanters other parties schools Palestinian 
Jews can best stated his own words (which the original Ger- 
man text are double-spaced for emphasis). halakah the sect 
all essential questions law (with the exceptions polygamy 
and marriage with one’s niece) represents the Pharisaic standpoint 
and contains nothing that can ascribed Sadducean, Dosithean 
any other heretical 

This seems also the opinion another eminent Talmudist, 
Saul Lieberman (who happens the successor Ginzberg 
the chair Talmudic studies the Jewish Theological Seminary 
America). brief but instructive article Lieberman has 
shown that there were various heterodox (but not heretical) groups 
Palestinian Jews the Tannaitic period that were chided the 
Pharisees for their excessive piety. was only when these extrem- 
ists took the character sect that the Rabbis styled their 
opinion derek ‘aheret, heterodoxy, somewhat milder judgment 
than Apparently Lieberman, like Ginzberg, be- 
lieves that the Qumran covenanters (in Ginzberg’s case the Damascus 
covenanters, course) were substantially agreement with the 
Pharisees their legal and ritual observances but were more extreme 
their piety. Lieberman puts it, these sects that 
flourished during the Second Commonwealth were probably not far 
removed from the Essenes from the (Incidentally, 
the last phrase, associating the Essenes with the Pharisees, should 
noted). 

Anyone who has carefully compared the Dam. Cov. with the Man. 
Disc. would agree, think, that the two documents were written 
members either the same group covenanters two branches 
the same parent-group covenanters. If, therefore, admit 
that the halakah the Dam. Cov. substantially Pharisaic, 
shall have recognize that the halakah the Qumran covenanters 
substantially Pharisaic. And yet this not the same thing 
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recognizing the Qumran covenanters Pharisees tout court. 

There are other features their belief and attitude that mark the 
Qumran covenanters different from the Pharisees, much the 
apocalyptic pseudepigrapha are distinguished from contemporary 
rabbinic writings that were produced the Pharisaic leaders 
Palestinian Jewry the early Roman period, such the Mishnah, 
the Tosephta, Mekilta, Sifra and Sifre. 

Very briefly, the chief differences between the theology (as may 
loosely call the unsystematic complex religious beliefs) the 
Qumran covenanters and that the Pharisees are the following. (1) 
The Qumran writings, like the contemporary apocalyptic pseude- 
pigrapha, are full Messianic excitement. The Pharisees, course, 
also believed the coming Messiah, the resurrection 
revivification the hammetim), the Day Judgment 
and the World-to-come (‘olam habba’) but they were fearful 
the political consequences uncontrolled popular Messianic excite- 
ment and speculation that they minimized the importance these 
doctrines their expositions biblical law, and occasionally 
discussed them their haggadic writings only concession 
popular (2) The Qumran writings tend stress cosmic- 
ethical dualism that resembles Iranian-Gnostic dualism closely 
was possible for belief held pious Jews so. The Phari- 
sees, the other hand, were fearful the dualistic doctrine 
“two which seemed them threaten the 
most sacred belief Judaism, namely that the uniqueness, one- 
ness and omnipotence God. The Jews whom the Pharisaic leaders 
the Tannaitic period condemned (minim) were 
mostly Jewish Gnostics who were supposedly tainted with this belief 
(3) The Qumran covenanters leaned strongly 
toward determinism, though (not being trained theologians) they 
sometimes express themselves inconsistently about the causes 
human error, virtue and salvation. The Pharisees, however, stressed 
the freedom the human will choose good and evil while the 
same time they taught that this freedom was compatible with God’s 
omnipotence and providence. 

If, then, assume that their observances and institutions the 
Qumran covenanters were predominantly Pharisaic and the 
most only Pharisees some regards, and the same 
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time recognize that they inclined, far more the Pharisaic authori- 
ties the Tannaite period, toward apocalypticism, cosmic-ethical 
dualism and determinism, are, think, inexorably led the 
conclusion that they were gnosticizing But the subject 
Gnosticism shall presently return. 


The Essenes 


the Qumran covenanters were indeed gnosticizing Pharisees 
and the same time they were either Essenes closely related 
the Essenes, must follow the rigorous laws logic and con- 
clude that the Essenes were gnosticizing Pharisees. But first must 
briefly determine the correctness the assumption now apparently 
made the majority scholars who have made more than super- 
ficial studies the Qumran material that the covenanters were 
Essenes. 

everyone knows, our ancient sources the Essenes are both 
few and unenlightening comparison with those the Pharisees 
and Sadducess. The Essenes are not mentioned the New Testament 
and while they may mentioned and even described early 
rabbinic literature, cannot sure which, any, the various 
apply the sect described Philo and Josephus under the 
names and Moreover, the relatively detailed 
accounts these sectarians given Philo and Josephus seem 
colored hellenizing tendency that makes one question 
their have long suspected, for example, that Josephus 
has misled presenting the great majority Essenes celiba- 
tes while indicating that only small group them practiced 
marriage for the purpose procreation. This may actually 
the true situation least gross exaggeration, since 
difficult belief that even the most heterodox Jews would have 
disregarded one the cardinal and widely accepted principles 
Judaism, based God’s first commandment mankind, 
and multiply”. noteworthy Pliny’s brief reference the 
Essenes refers only two their traits, namely 
their sexual continence (sine ulla femina, omni venere abdicata) and 
their avoidance money (sine just the sort thing that 
would expected readers ancient ethnological works. 
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not too bold, think, suggest that the avoidance marriage 
ascribed most Essenes Josephus hellenizing distortion, 
perhaps based their disapproval polygamy, indicated 
the Dam. Cov. 

That the Essenes never existed, however, but were invented 
pagan and Christian interpolators the works Josephus and other 
ancient authors, recently argued Del startling 
but groundless hypothesis, with which cannot deal here. shall 
simply assume that the Essenes actually existed and the whole 
behaved very much the way described Philo and Josephus 
(with the distortions mentioned above). 

From comparison these sources with the Man. Disc. has 
become evident good many scholars that the Qumran covenan- 
ters were either Essenes closely related But, may 
asked, view the obviously close relation between the Man. Disc. 
and the Dam. Cov. why did not earlier scholars identify the Damas- 
cus covenanters with the Essenes? The answer this sensible 
question that some scholars who might have done were deterred 
from doing some misconceptions about the Essenes for which 
the ambiguous inaccurate statements Philo and Josephus were 
blame. 

For example, Charles settles the matter one brief sentence.”! 
“The Zadokites Damascus covenanters] were not Essenes, 
since they inculcated the duty animal sacrifice, XIII. 27; XIV. 1.” 
Aside from being arbitrary setting one difference against many 
similarities not considered, this statement error, since Philo 
does not say that the Essenes objected principle animal sacri- 
fice, and Josephus says only that they were odds with the admin- 
istrators the official 

Even the usually penetrating and judicious Ginzberg was hastier 
than his wont deciding that “the Essenes, who were, moreover, 
heretics but hyper-Pharisees, certainly not come into consider- 
ation, since our document [Dam. Cov.] not only permits marriage, 
did some among the Essenes also, but does not contain anything 
ascetic all, whereas precisely asceticism that the funda- 
mental trait the Essenes.” Ginzberg’s candid admission that 
some Essenes permitted marriage takes away some the force 
his argument. All that left the vague notion asceticism. And 
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accurate deny the label asceticism the Damascus cove- 
nanters’ rigorous observance the Sabbath, their contempt for 
riches, their avoidance lustful thoughts, their disapproval 
polygamy, their frequent ablutions? Aren’t these traits ascetic? 
Moreover, Ginzberg had known the Qumran literature that was 
discovered twenty-five years after wrote the Dam. Cov., 
might have been prepared admit that the 
covenanters Damascus were closely related the Essenes. 

similarly offhand fashion Juster, although aware Israél 
Lévi’s arguments for the Essene background the Dam. Cov. (on 
which see just below), dismisses this notion the ground that the 
Damascus covenanters were not ascetics, and did not lead commu- 
nal life (!) and did not represent single Essene trait (!). 

Apparently the only scholar versed rabbinic literature and 
writing the years immediately following the publication the 
Dam. Cov. who seriously considered the possibility its Essene 
origin was pointed out the close resemblance the 
Damascus the Essene epimelétés Josephus and 
the further similarity both groups the precautions for the 
admission proselytes, the neophytes’ oath serve God wholly 
and keep the secrets the society, the rigor their Sabbath ob- 
servances and their contempt for riches. concludes this part 
his discussion with the emphatic statement, not single 
detail which supposed indicate the ‘superlative’ Pharisaism 
the Essenes which not also found the clerical Sadducean [i.e. 
sect 

Eduard also noted the close resemblance between the 
practices the Covenanters and those the Essenes but 
did not far identify the two groups. seems hardly 
necessary labor this point, however,” since the discovery the 
Qumran writings, particularly the Man. Disc. has made clear, 
great many scholars least, that the covenanters Qumran, 
like those Damascus, were Essenes. And one who has ventured 
characterize the Qumran theology being that gnosticizing 
Pharisees must logically conclude that the Essenes also were gnosti- 
cizing Pharisees. 

would interest this point speculate about the ultimate 
fate the Essenes but this subject would take too far afield. 
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should, however, like suggest very briefly that the group was 
broken within few decades after the destruction the Temple 
into various splinter groups and that these merged with both Jewish 
and partly non-Jewish groups that retained their identity for 
longer period. Further study the Qumran texts relation 
various Gnostic and heretical works may show whether there any 
merit the suggestion here made that some the Essenes became 
Zealots and perished the two wars with the Romans; some became 
full-fledged Jewish Gnostics (Minim) and during the early Talmudic 
period produced works like the Hebrew (III) Enoch and the Hekalot 
books, which later works like the Zohar and ultimately Kabba- 
listic literature largely depend; some became Jewish Christians, 
chiefly Ebionites some became attached the heretical followers 
John the Baptist and may described 


Jewish Gnostics 


Since has here been assumed that the Qumran covenanters and 
other Essenes were gnosticizing Pharisees, proper discuss the 
nature early Jewish Gnosticism least summary fashion and 
with full awareness the disturbing fact that Gnosticism general 
one the most complicated and controversial problems the 
history religion. 

First all, have the problem deciding whether Gnosticism 
was religion sufficiently well defined regarded way 
life set beside Greco-Roman paganism, Judaism and Christiani- 
and having varieties that may described paganizing 
Gnosticism, Judaizing Gnosticism and Christianizing Gnosticism 
whether was merely variety each the three well recognized 
religions— paganism, Judaism and Christianity, and should bea 
described only Gnostic paganism, Gnostic Judaism and Gnostic 
Christianity. any rate can longer accept Harnack’s famous 
formula that Gnosticism was acute hellenizing 

Perhaps should regard Gnosticism under both, seemingly 
contradictory aspects, that is, kind fourth religion beside 
paganism, Judaism and and also movement within 
each these three more clearly defined religions, somewhat as—to 
speak purely metaphorically present-day physicists regard certain 
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natural forces both continuous (waves) and discontinuous (quanta) 
phenomena. 

spite these initial uncertainties can, think, speak 
pre-Christian Gnostic Myth the soul’s fall from its heavenly home 
and its redemption from earthly prison through Gnosis brought 
savoir sent the First God, and can also speak pre-Chris- 
tian Gnostic Weltanschauung, which the chief ingredients are 
dualism (on which see below), asceticism, determinism, alienation 
from the world and esoteric 

will not possible deal here with least two fundamental 
problems touching the nature and history Gnosticism general 
with the third problem the anomaly Jewish Gnosticism 
particular, but least some comment, however brief and incon- 
clusive, should made about them order indicate the need 
for further study field that being greatly expanded result 
the discovery new texts, like the Qumran scrolls and the Coptic 
treatises from Nag Hammadi, and also through the new insights 
into the nature syncretistic mysticism that have come from 
philologists with some knowledge depth psychology and anthro- 
pology, such those who have participated the Eranos meetings 
Lago Maggiore since 1933. 

take the problem Jewish Gnosticism first. One may well ask 
how such phenomenen possible since Judaism has been 
consistently and predominantly monotheistic, non-ascetic, syner- 
gistic, home the world and only intermittently esoteric, and 
thus markedly opposed the Gnostic Weltanschauung outlined 
above. this reasonable question one can only apologetically 
reply that Jewish Gnosticism indeed anomaly but that the long 
sustained tradition ethical discipline based Mosaic law and 
prophetic teaching managed keep the gnosticizing Essenes and 
Minim from fully accepting all the attitudes Gnosticism for least 
two centuries and made possible for them feel that they belonged 
the Jewish people and fact represented the ideal Jews although 
many the Pharisaic majority were course suspicious their 
orthodoxy. 

The first the two fundamental problems Gnosticism 
general may formulated follows. Even grant that there 
was pre-Christian Gnostic myth the fallen soul and Weltan- 


schauung described above, can reasonably present Gnosticism 
single recognizable religion movement view the diversity 
beliefs and attitudes that find such (generally accepted) 
forms Gnosticism rabbinic theosophy (Merkabah mysticism 
and the like,) Hermeticism (of both the Poimandres and the Ascle- 
pius types, distinguished Bousset respectively dualistic- 
pessimistic and monistic-optimistic), Pistis Sophia, the recently 
discovered Gospel Truth, the Hymn the Soul the Acts 
Thomas, the Odes Solomon, Mandaeism and Manichaeism 
and the various pseudo-philosophical systems Christian 
Gnosticism 

impossible deal with this problem here but should like 
say that this problem Gnostic unity diversity perhaps 
not essentially different from the problem modern Existentialist 
unity diversity. Was there greater diversity among the various 
forms Gnosticism referred above than there among the 
various Existentialist philosophies Kierkegaard, Bultmann, 
Maritain, Martin Buber, Heidegger and Sartre, whom three are 
Protestant, one Catholic, one Jewish, and one atheist? Incidentally, 
can shown that many respects modern Existentialism 
survival ancient One may also conjecture that 
some respects Gnosticism has influenced modern revolutionary 

The second fundamental problem Gnosticism general has 
been succinctly formulated Jonas the 
alternatives, whether Gnosticism was degraded and mixed fund 
ancient ideas whether, the contrary, the late-antique fund 
philosophical ideas sublimated Gnostic elementary tendency 
decide definitely for the latter earlier research decided for 
the 

response this chaileging formulation one might say that 
does not seem necessary decide entweder oder, since may well 
that Gnosticism both the things that Jonas regards 
alternatives, namely that mixture Platonism, 
Irianan dualism, Jewish eschatology and still other doctrines (inclu- 
ding Stoicism), and the same time (so far pseudo-philosophical 
Christian Gnosticism concerned) ‘‘a sublimated Gnostic elemen- 
tary tendency”. Here again one may parenthetically remark that 
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even such respectable philosophy part subli- 
mated primitive tendency, Cassirer has 

Before proceeding more concrete discussion Gnostic 
elements the Qumran texts, ought consider for brief 
moment, least, the problem involved the concept dualism, 
which generally assumed one the principal elements any 
form Gnosticism. mathematics the whole assumed 
greater than any its parts but the psychology religion (if 
one may speak half-seriously) there seem times when the part 
greater than the whole the sense being more problematical. 

This problem whether can adequately describe the kind 
dualism that generally regarded being characteristic Gnostic- 
ism general. Let try enumerate some the forms dualism 
that can recognized without too much trouble ancient religions 
and There appear least four kinds that have 
some bearing Gnostic dualism: (a) primitive dualism, which 
largely universal awareness the difference between well-being 
and suffering, between want and plenty, between the natural polar- 
ities light and darkness, male and female and the like; (b) the 
predominantly ethical and affirmative (or vital the sense the 
Semitic hay) dualism the Israelite religion, classically formulated 
Deuteronomy xxx. and death have put before thee, 
curse blessing, and thou shalt choose life (or 
order that thou mayest live, thou and thy and repeated 
various modifications the Israelite prophets and Jewish 
hakamim (c) Platonic metaphysical and perhaps esthetic dualism, 
stressing the opposition between the intelligible and the phenomenal 
worlds, though ultimately accepting the phenomenal world the 
creation benevolent Deity; (d) Zoroastrian dualism, ethical and 
cosmic well further characterized its per- 
sonification the two warring principles good and evil light 
and darkness and the abstract virtues vices that are associated 
with them their staffs cabinets. 

Gnostic dualism appears combination these various 
forms dualism, which the Iranian form perhaps predominant, 
but the same time distinguished from the purer forms these 
other dualisms being much more pessimistic about the future 
the world, rejecting the world more fully, and making 
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attempt convert its inherent dualism into ultimate monism 
did Platonism, Zoroastrianism and Judaism. 

the above rough description Gnostic dualism accepted 
substantially correct, might proceed characterize Jewish 
Gnostic dualism resembling general Gnostic dualism being 
combination the various dualisms enumerated above but having 
strong inclination traditional Israelite-Jewish ethical dualism 
and being less ascetic (or ascetic different way), less deter- 
ministic, less mythological and more optimistic than non-Jewish 
forms Gnostic dualism. long the Qumran covenanters and 
other Essenes considered themselves faithful followers Moses, 
they could not accept full-strength pagan syncretistic Gnosticism, 
but they did remarkably far that direction, and apparently 
many their descendants successors did finally succumb. 
the other hand, Jewish Gnostic dualism, contrast older biblical 
and contemporary Pharisaic dualism, dramatized dualism, and 
this perhaps another way saying that the Essenes were gnostic- 
izing Pharisees. This dramatized dualism found not only the 
apocalyptic pseudepigrapha and the Qumran scrolls but also the 
later Metatron-Hekalot literature, the Zohar, the Kabbalah, 
and finally 18th century Hasidism. 

And now, just before trying indicate some the Gnostic 
tendencies the Qumran scrolls and related texts, chiefly they 
have been pointed out recently scholars working this field, 
may briefly notice the arguments some scholars writing earlier 
who tried show that there were Gnostic elements the Jewish 
literature the pre-Christian era least the period antedating 
the second generation Tannaim, that Akiba and his theoso- 
phically inclined 

One notes with interest that more than thirty years ago Walter 
Bauer his article the Essenes writing with full 
awareness arguments for and against the essential orthodoxy 
this sect, concluded his study saying, one wishes concise 
definition the complex phenomenon Essenism, one may char- 

few years later Oscar Cullmann argued the basis the early 
material preserved the pseudo-Clementine literature that there 
was Jewish Gnosticism before there was Christian Gnosticism. 


This view has recently been reaffirmed Cullmann and accepted 
Schoeps (see below). 

Gershom Scholem, probably the greatest living authority 
Jewish mysticism and the Kabbalah, reminds his classical 
work the subject that main subjects the later Merkabah 
mysticism already occupy central position this oldest esoteric 
literature,” and mentions the “essential continuity 
from “the anonymous conventicles the old through 
the Merkabah speculation the Talmudic period down that 
post-Talmudic times. 

Writing from quite different background, the classical philologist 
footnote that was one the chief channels which 
ideas were disseminated (to various Gnostic and 
implication least refers the Gnostic the “heterodox 
Judaism” that believes was one the influences the inner- 
most “the three concentric rings around Christian Gnosticism.” 

more detailed and concrete demonstration the existence 
early Jewish Gnosticism was attempted the late Robert Eisler 
some twenty years ago. There are good many who regard Lisler’s 
scholarship with great suspicion because while they recognize his 
great learning, they have frequently found him inaccurate 
unsound impossibly fanciful. This suspicion may justified but 
the same time should said that Eisler had certain uncanny 
instinct for detecting the presence heterodox elements ancient 
sources, perhaps because himself was heterodox nature. 
study the Dam. Cov.™ Eisler (who accepts Ginzberg’s theory that 
the work reflects Pharisaic point view halakah) argues that 
the theology this work contains Gnostic elements, and believes 
that the document throws light the vexed problem the origin 
the Mandaean i.e. Dosithean gnosis” and “the Judaeognostic 
theologoumenon the Sof Simon Magus’ ‘endless Light’ 
surrounded the “Ten Sephirot’”. have room report 
his argument detail but way illustration may mention his 
attempt show parallelism between the Dam. Cov. and Mandaean 
literature the following respects. The Dam. Cov. refers 
“minyan” ten heavenly powers chap. xi, consisting Hokmah, 
Binah, Da‘at, ’appayim, Hesed, and 
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“Fiery These are parallel the Zorastrian Amshaspands 
surrounding Ormuzd (Ahurah Mazda). The the 
Dam. Cov. parallel the had the Mandaean book John. “It 
strange”, further remarks, not one the many scholars 
who have commented upon the Damascus Script have noticed the 
curious ‘dualist’ passage 19, ‘Moses and Aaron arose the service 
the Prince Light while Belial raised Johannes and his brother 
(Iannes and Iambres Tim. iii. against him’ rendering 
the end inexact]. The author implies that who revealed 
himself Moses the burning bush was not God himself but only 
the angel Uriel, the ‘Prince Light’. But the essential fact 
noticed this connection the statement the Mandaean Ginza 
(Right 29, 12-25) that Jahja i.e. John the Baptist converted the 
Jews ‘to the worship the name the King 

the case other theories Eisler there much this one 
that inconclusive but believe that his for the esoteric 
and heterodox has prompted him discover real connection 
between the Essene covenanters Damascus and the Mandaeans, 
and that there reason suppose that Jewish Gnosticism was the 
source some Mandaean doctrines least, Nock suggested 
the review mentioned above, channel through which some 
Iranian ideas were transmitted Christian 

This (not unqualified) endorsement Eisler’s theory con- 
nection between the Gnosticism the Dam. Cov. and that the 
Mandaeans made with full awareness that during the past two 
three decades there has been strong reaction against the earlier 
theories such scholars Reitzenstein and Lidzbarski that the 
origin the Mesopotamian Mandaeans sought Transjordan 
and Syria early the first century and that the proto- 
Mandaeans were followers John the 

Against this reaction another reaction has now begun,” and 
perhaps the majority scholars will soon come believe that while 
the Ginza and other Mandaean books may have been edited late 
the eighth century, the oldest portions them and their sources 
back the beginning the Christian era, and that there 
cogent reason not include the proto-Mandaeans among the 
Gnostics that period. 

Now long length let turn consideration Gnostic ele- 
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ments the Qumran writings and conclude this article trying 
evaluate the arguments for the existence pre-Christian Jewish 
Gnosticism among the Essenes covenanters Damascus and 
Qumran presented some the scholars who have written 
the theological aspects the scrolls. 


Soon after the publication specimens the Qumran texts 
the late annotated English translation one 
the Hymns,” beginning with the words K’Y 
H’YRWTH PNY, was published Isaiah who pointed 
out parallels the Hymn Gnostic-allegorical passages rabbinic 
literature and concluded that the exegetical method the Qumran 
writer best characterized that the Doreshe Reshumot, those 
who concerned themselves with the symbolic value words and 
phrases rather than with the literal sense determined the con- 
text.... Our author moves the world Jewish Gnostics. 
against this polemical background second century Gnosticism 
that the historical traces our hymn stand out their true per- 
Even reject Sonne’s dating the Hymns the 
second century D., have reason question the general 
soundness his argument for Gnostic background, far can 
see. Particularly interesting (see below Cullmann and Schoeps) 
his footnote, 286, Gnostic element common the scrolls 
and Rabbi Meir, namely the theme the soul’s fall from its 
angelic abode and its hope return “the community the sons 
heaven.” 

About this same time Dupont-Sommer his first monograph 
the scrolls suggested Babylonian-Iranian background for some 
doctrines the Essene covenanters Qumran. This idea was 
developed his Nouveaux which spoke both 
Pythagorean and Gnostic implications sign and 
key”, mentioned the Man. Disc. Unfortunately, saw above 
section (beg.), the meaning for far from certain this 
passage, and the Pythagorean influence therefore extremely 
doubtful. Nevertheless Dupont-Sommer essentially right 
stressing, other scholars have done, the probability Iranian 
influence the dualism the scrolls and speaking the 
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Gnosis.... one the most typical manifestations the extra- 
ordinary fusion that took place the Hellenistic period between 
the beliefs and rites diverse 

The now well-known passage the Man. Disc. iii. serves 
(together with passages from Plutarch and Eznik) the basis the 
reconstruction myth Michaud,! who finds 
this part the scroll clear outline the Iranian doctrine the 
creation man, the cosmic mixture good and evil, and the 
restoration the good its primal supremacy. Thus implication, 
least, Michaud seems belong the group scholars who 
find Gnostic affinities the scrolls. 

Gnostic influence from another direction suspected 
namely from Egypt. argues that the best early parallels 
the peculiar historical-allegorical Midrash the scrolls are De- 
motic writings the early Ptolemaic period, for example the mat- 
ter historical allusion and also introductory formulas. Together 
with “the snippets Egyptian wisdom Ben Sira” these parallels 
suggest Rabin that the Qumran covenanters were influenced 
Egyptian messianism and Gnosticism. was centre 
Gnostic thought, and Gnosticism pervades the thought our sect.” 

few pages above attention was called the view Cullmann, 
expressed twenty years before the first publication Qumran 
scroll, that Jewish Gnosticism both antedated and influenced 
Christian Gnosticism. More recently has reaffirmed this view 
and sought strengthen pointing out parallels belief and 
practice between the scrolls and the writings John and Paul. Like 
earlier scholars, e.g. Reitzenstein and Lidzbarski (see above), 
Cullmann believes that pre-Christian Jewish Gnosticism also left 
its traces Mandaeism. 

would possible prolong the list scholars who profess 
detect Gnostic elements the Qumran scrolls and indicate some 
the evidence which their view based. But shall conclude 
this canvass with reference another leading authority Jewish 
Christianity, Schoeps, chiefly because formerly held the 
view that there was pre-Christian Jewish Gnosticism, and partly 
because doubtful about the identity the Qumran covenanters 

with the Essenes Philo and Josephus, which makes his present 
point view rather unique this context. Schoeps concludes his 
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study the theology the saying, “The 
dogmatizing the myth the descensus angelorum Gen. 
through which, according Ebionite interpretation, the demons and 
the Prince Darkness are permitted God exercise their 
authority, the origin Jewish Gnosis, which extends from the 
Dead Sea Scrolls the Zohar. With foreign influence from Iran and 
with Mazdaism all this has nothing 

view the still imperfectly understood language and exegetical 
method the Qumran scrolls, the controversial nature the 
evidence for Iranian influence Judaism and Hellenistic 
syncretism, and, finally, the inevitable vagueness connected 
with both the myth and Weltanschauung Gnosticism, would 
foolish assert with any degree positiveness that the scholars 
quoted this paper have demonstrated the Gnostic character 
the Qumran and Damascus covenanters. may, however, said 
with confidence that beginning such demonstration has been 
made. Much remains done, particularly, think, way 
further comparison with Mandaean and Ebionite writings and the 
new Coptic Gnostic texts (which, hoped, will soon made 
accessible scholars). 

But even the present state knowledge venture present 
these conclusions inherently probable: (1) Jewish Gnosticism 
antedates the Christian era; (2) the Damascus and Qumran coven- 
anters were Essenes; (3) the Essenes were gnosticizing Pharisees; 
(4) Essene Gnosticism (and perhaps other forms Jewish Gnostic- 
ism) significantly influenced both Christian Gnosticism and certain 
forms pagan Gnosticism, particularly Mandaeism. 


NOTES 


Burrows, John Trever and William Brownlee, The Dead 
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These words are Hebrew type Lieberman’s article. 

See Louis Ginzberg, Observations the Attitude the 
Synagogue Toward the Apocalyptic Eschatological Writings”, JBL xli, 
(1922), 115-136. 

See Ralph Marcus, “Judaism and Judaiem iv, (1955), 
360-364. 

See Ralph Marcus, Essenes and JBL 
(1954), 157-161. 

Philo, Quod Omnis Probus 75-90; Hypothetica ap. Eusebius, Praep. Ev. 
11. 1-8; Josephus, B.J. ii. 119-161; Ant. xviii. passim. 

This has been stressed, perhaps overstressed, Bauer his article 
the Essenes PWRE, Suppl. IV, (1924), 386-430. Bauer believes that 
several the practices ascribed the Essenes Philo and Josephus were 
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cautiously concludes (p. 298), this term used broad, comprehensive 
sense, may legitimately call the Qumran sectarians Essenes.” tenta- 
tively distinguishes them, however, from the Essenes Philo and Josephus. 
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indicated the omission the Essenes the brief summary views given 
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Judaeo-Christians, Samaritans and the medieval 

Charles (ed.), Apocrypha and Pseudepigrapha the Old 
Testament, Oxford, 1913, ii. 790. 
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11-36. 
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covenanters see below. 
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See Paul Winter, Sira and the Teaching the Vet. 
Test. (1955), 315-318. 

The problem Iranian influence both Judaism and Hellenism 
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Nilsson Die hellenistische Religion, Miinchen, 1950, remarks (p. 38) 
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Iranian influence Hellenistic syncretism, the earlier view Reitzenstein 
greatly emphasizing this has been challenged recently not only classical 
philologists but also Orientalists. For survey the recent literature see 
Ringgren, Fatalism Persian Epics, Uppsala, 1950 and Zaehner, 
Zurvan. Zoroastrian Dilemma, Oxford, 1955. The latter stresses, among 
other things, the difference between Hellenistic aién speculation and the 
Zoroastrian doctrine infinite time giving rise finite time and then ab- 
sorbing it. 

modern phase the study Gnostic elements rabbinic Judaism 
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Gnosticismus und Judentum, Breslau, 1846. The older literature surveyed 
Christian Ginsburg The Kabbalah, London, 1863 (reprinted 1925 
and 1955). study the Gnostic theosophic elements Hellenistic 
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Suppl. IV, 1924, 
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See also the article Schoeps cited below, note 106. 

vigorous attack against the earlier theories was made Eric 
Peterson his article “Urchristentum und ZNW xxvii 
(1928), 55-98. Peterson certainly succeeded showing that some passages 
the Ginza refer Sassanian history and some betray date after the 
Muslim conquest Mesopotamia. But some his arguments against 
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before his death. Lidzbarski’s reply, therefore, was probably less forceful 
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xxvii (1928), 321-327. 

for example, Torgny Studies the Coptic 
Manichaean Psalm-Book, Uppsala, 1949, which the author pretty 
convincingly shows, the basis comparison between the Coptic 
Manichaean Thomas psalms and Mandaean psalms, that the latter were 
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Union College Annual xxiii, Pt. 
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dualism. 
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neither time nor space deal here with the involved problem 
foreign influences Jewish Gnosticism and the This subject 
requires separate article monograph. 
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